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Hadith #25
On the authority of Abu Dharr who reported that some of the Companions of the Messenger of Allah (saw) said to him, "O Messenger of Allah, the affluent have taken away all the rewards. They observe the prayer as we do, and they keep the fasts as we do, and they give sadaqah (charity) from their surplus wealth."  Upon this he (the Prophet (saw)) said, "Has Allah not prescribed for you methods by which you can also do sadaqah? Verily in every tasbih there is a sadaqah, in every takbir there is a sadaqah, in every tahmeed there is a sadaqah, in every tahleel there is a sadaqah, enjoining of good is a sadaqah, forbidding of evil is a sadaqah, and cohabitating with one’s spouse is a sadaqah.  They (the Companions) said: "O Messenger of Allah (saw), is there [really] a reward for him who satisfies his desires?" He said: "Tell me, if he were to fulfill it by something forbidden, would it not be a sin on his part? Similarly, if he were to fulfill it lawfully, he will have a reward." (Muslim) 

True Competition
Although it is part of living in this world, money and the greed for it was not part of the psyche of the early Muslims, as is made obvious from this narration.  What their occupied their minds was finding every conceivable way to earn the pleasure of Allah and, thereby, gain their entrance ‘ticket’ into Paradise.  In this respect, they did not go to the Prophet (saw) to complain that they wanted more money like their richer comrades, rather they complained that they were not able to earn the same reward as the wealthy given their certain lack of funds.

A similar event occurred when the poorer companions were not able to find the means by which to go for jihad with the Prophet (saw).  They were overcome with grief because they were not able to gain the reward of sacrificing their lives and/or wealth in the cause of Allah – as such, the following was revealed:

لَّيْسَ عَلَى الضُّعَفَاء وَلاَ عَلَى الْمَرْضَى وَلاَ عَلَى الَّذِينَ لاَ يَجِدُونَ مَا يُنفِقُونَ حَرَجٌ إِذَا نَصَحُواْ لِلّهِ وَرَسُولِهِ مَا عَلَى الْمُحْسِنِينَ مِن سَبِيلٍ وَاللّهُ غَفُورٌ رَّحِيمٌ  وَلاَ عَلَى الَّذِينَ إِذَا مَا أَتَوْكَ لِتَحْمِلَهُمْ قُلْتَ لاَ أَجِدُ مَا أَحْمِلُكُمْ عَلَيْهِ تَوَلَّواْ وَّأَعْيُنُهُمْ تَفِيضُ مِنَ الدَّمْعِ حَزَنًا أَلاَّ يَجِدُواْ مَا يُنفِقُونَ

There is no blame on those who are weak or ill or who find no resources to spend [in Jihad], if they are sincere and true (in duty) to Allah and His Messenger. No ground (of complaint) can there be against the Muhsinun and Allah is Oft-Forgiving, Most Merciful.  Nor (is there blame) on those who came to you to be provided with mounts, and when you said: "I can find no mounts for you," they turned back, while their eyes overflowing with tears of grief that they could not find anything to spend (for Jihad). (At-Tawbah 9:91-92)
So in these examples we find the true ‘competition’ that Muslims should engage in and take heart in, for it is truly and everlastingly beneficial to oneself and the general community.  To keep this type of competition alive we should reflect upon the statement of Allah:
إِنَّ الْأَبْرَارَ لَفِي نَعِيمٍ عَلَىالْأَرَائِكِ يَنظُرُونَ تَعْرِفُ فِي وُجُوهِهِمْ نَضْرَةَ النَّعِيمِ يُسْقَوْنَ مِن رَّحِيقٍ مَّخْتُومٍ خِتَامُهُ مِسْكٌ وَفِي ذَلِكَفَلْيَتَنَافَسِ الْمُتَنَافِسُونَ

Verily, Al-Abrar will be in delight (Paradise), on thrones, looking (at all things); you will recognize in their faces the brightness of delight.  They will be given to drink pure sealed nectar, the last thereof (that nectar) will be the smell of musk.  It is for this reward that competition and striving should occur for those who want to compete and strive.  (Al-Mutaffifin 83:22-26)
Thus, we find that competing for the world does not benefit one’s mind, body or spirit because there is no long lasting comfort and/or purpose.  It is with this mentality that Al-Hasan said, “If you see a person competing with you for this world, compete with him/her for the Hereafter.”  So it is inappropriate for the Muslim to become over zealous and perhaps even hateful when competing for a worldly gain – rather, if one is faced with such a decision, one should take the higher road and act in accordance with the examples mentioned above.  How sad it is that Muslims compete with each other and, in effect, destroy the ummah and themselves with the hatred that erupts.  We should take the time to reflect upon and heed the words of the Prophet (saw) who said, “By Allah, it is not poverty that I fear for you.  But I fear that the world will be spread out before you as it was for the people who came before you.  Then you shall compete in it as the people before you competed in it and it shall destroy you as it destroyed them.” (Bukhari)

Excess Wealth
The most important word to note in this hadith, and others with similar subject matter, is (((( which means: in excess, surplus, leftover.  The reason this word is so important is that it helps us recognize that the money used in sadaqah is strictly the money that is left over.  It is NOT the money that is necessary for one and one’s family to survive.  The Prophet (saw) said, “It is enough of a sin for a person to allow to be destroyed one who he/she is financially responsible for.” (Ahmad, graded hasan)

So, before excess wealth is decided upon, the Prophet (saw) said, “The upper hand that gives is better than the lower hand that receives.  One should start giving first to his dependents.  The best object of charity is that which is given by a wealthy person.  And whoever abstains from asking others for some financial help, Allah will give him and save him from asking others.  And whoever is satisfied with what Allah has given him, Allah will make him self-sufficient.” (Bukhari)

What then do we say of the examples of the many sahabah who gave so much in sadaqah.  We say, quite simply, that is important to understand the background and the full context of those situations.  The most common example given is the competition between Abu Bakr as-Siddiq and Umar ibn Al-Khattab in which they end up emptying their respective households and giving it all in charity.  What the average person doesn’t realize is that both of these companions were extremely wealthy and came from wealthy families – as such, they could each afford to give everything away and purchase replacements later that same day or the next.  Another oft recited example is that of Abur-Rahman ibn Auf who once gave 4000 gold dinars in sadaqah.  The Prophet (saw) was taken aback and asked about Abdur-Rahman’s family to which the companion replied, “I have left them with ‘Laa illaha ill’Allah Muhammadur-Rasooloollah.’”  Again, one has to understand that Abdur-Rahman was so wealthy (Masha’Allah) that 4000 gold dinars was what he had in his pocket at the time!  To given an example, this same companion left 100 000 gold dinars for his wife (as inheritance), gave 40 000 gold dinars for the rest of his family, donated plots of land as waqf, gave 400 000 gold dinars to the destitute, another 400 000 gold dinars for the pilgrims’ needs, paid off 1/3 of the debts of the residents of Medinah, left 1/3 of his wealth (upon his death) as bursaries for the poor and an additional 50 000 gold dinars in charity (upon his death), 500 gold dinars to each of the veterans of the Battle of Badr, and gave 500 horses, 1500 camels and 40 000 gold dinars to the Prophet (saw) for the cause of Islam.  Masha’Allah!
Aside: To clarify, giving one’s wealth in charity is a good thing and there is nothing wrong with it, as long as the wealth is considered excess and no one in your family is in need of it.  Then, once it is given the heart must be clear and then one should reflect upon the verse:

الَّذِينَ يُنفِقُونَ أَمْوَالَهُمْ فِي سَبِيلِ اللّهِ ثُمَّ لاَ يُتْبِعُونَ مَا أَنفَقُواُ مَنًّا وَلاَ أَذًى لَّهُمْ أَجْرُهُمْ عِندَ رَبِّهِمْ وَلاَ خَوْفٌ عَلَيْهِمْ وَلاَ هُمْ يَحْزَنُونَ

Those who spend their wealth in the Cause of Allah, and do not follow up their gifts with reminders of their generosity or with injury, their reward is with their Lord. On them shall be no fear, nor shall they grieve. (Al-Baqarah 2:262)

Defining ((((
The Prophet (saw) defines this word as, “Every act of goodness is an act of charity.” (Muslim)

He (saw) also said, “No Muslim plants or sows seeds and has a bird, human or animal eat from it except that it will be for him/her as a charitable act.” (Muslim)

Ibn Rajab goes on to define charity as being of two types:

1. The acts of goodness and kindness one can have towards other humans. Ibn Rjab gave some examples such as education and teaching people, teaching the Qur'an, removing anything that harms people in their paths, and also doing whatever that contributes to the well-being of the Muslim community. This also includes making du'a (prayer) and istighfar (forgiveness) for the other Muslims.  In many ways, this type of charity if more beneficial to the Ummah then monetary charity.
· The Prophet (saw) said, “Your smiling at your brother is a charitable act for you.  Your ordering good and destroying evil is a charitable act.  Your guiding a person in a land wherein he is lost is charitable act.  Your helping a person with bad eyesight to see is an act of charity.  Your removing a stone, thorn or bone from the road is a charity.  Your emptying your cup into the cup of your bother is a charitable act.” (Tirmidhi)
2. Keeping any harmful action away from others. This means that we must not perform a harmful act towards other people if it does not benefit them. It is the minimum thing that one can afford to do to benefit others. 
· Abu Dharr once asked the Prophet (saw) what he should do if he does not have the ability to perform some good deeds and the Prophet (saw) replied, “Keep your evil away from the people and that will be a charitable act from yourself upon yourself.” (Musilm)
Three Alternates to Money
· Tasbeeha is saying SubhanAllah; Takbeera is saying Allahu Akbar; Tahmeeda is saying Alhumdullillah; Tahleeha is saying Laa illaha ill’Allah.
· The ordering of good and forbidding of evil, although a general command for the believer, is a Fard Kifayah for every community of Believers as Allah says,
كُنتُمْ خَيْرَ أُمَّةٍ أُخْرِجَتْ لِلنَّاسِ تَأْمُرُونَ بِالْمَعْرُوفِ وَتَنْهَوْنَ عَنِ الْمُنكَرِ وَتُؤْمِنُونَ بِاللّهِ
You are the best of peoples ever raised up for mankind; you enjoin Al-Ma'ruf and forbid Al-Munkar and you believe in Allah. (Aali Imran 3:110)

· Cohabitating with one’s spouse to fulfill desire benefits the community by removing a specific harm or evil that could affect other families.  Thus, just as was mentioned above, removing evil in itself is a rewardable act of charity.
Aside: It is interesting to point out the exchange of words between the Prophet (saw) and the companions regarding this final point.  The Prophet (saw), as was his nature, showed shyness when speaking about this topic and used to word ((( which is a euphemism for “the thing that humans have.”  Likewise, the companions replied using the word (((( which means “liquid.”  This indicates that Muslims should show shyness when discussing this topic and should use words of nobility, rather than filth as is the current way in North American culture.

Aside: Another interesting aspect of this statement is that the Prophet (saw) opens the way to Qiyas and this hadith is one of the founding evidences for ruling by analogy used in Islamic Law.  This type of Qiyas is used in proving the “opposite of.”  So, if a punishment is prescribed due to a cause and the cause is missing, then there is a reward.

Intention?

Is it necessary, in order to be rewarded, to have the intention of performing a good deed or a charitable act?  The answer is YES:

· The Prophet (saw) said, “You will not spend, seeking thereby the Countenance of Allah except that you will be rewarded for it.” (Bukhari)
· Allah said:

لاَّ خَيْرَ فِي كَثِيرٍ مِّن نَّجْوَاهُمْ إِلاَّ مَنْ أَمَرَ بِصَدَقَةٍ أَوْ مَعْرُوفٍ أَوْ إِصْلاَحٍ بَيْنَ النَّاسِ وَمَن يَفْعَلْ ذَلِكَ ابْتَغَاء مَرْضَاتِ اللّهِ فَسَوْفَ نُؤْتِيهِ أَجْرًا عَظِيمًا

 There is no good in most of their secret talks save (in) him who orders Sadaqah, or Ma'ruf, or conciliation between mankind, and he who does this, seeking the good Pleasure of Allah, We shall give him a great reward. (An-Nisa 4:114)
Envy
Scholars have emphasized the distinction between "Ghibtah" and "Hasad". Al-Ghibtah means to have the desire to achieve the good qualities that others have. Al-Ghibtah is a positive behavior which motivates you to do good, as good as other people do. For example, when you see a knowledgeable person, you admire and wish to be knowledgeable like him; when you see someone who do a lot of ibadah, you wish to do the same; when you see a rich person who pays charity, you admire him and wish to be like him. So you admire these people for their good actions and hence you wish to be like them. Al-Ghibtah, then, is actually good and desirable. It influences our attitude and behavior in a positive way.
Al-Hasad, on the other hand, means 'envy'. It is a negative behavior which is prohibited and condemned in Islam. The Prophet (saw) said that al-Hasad demolishes the rewards. It is envy and jealousy that occurs when you see someone who is given some privileges that you do not have. It is Allah who gives His Bounty to anyone He choses. So we should not feel any objection to Allah's plan. That is why al-Hasad is considered behaviour unbecoming of a Muslim.
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