[image: image1.png]



Hadith 34


On the authority of Abu Sa'id al-Khudri who said: I heard the Messenger of Allah (saw) say, "Whosoever of you sees an evil must change it with his hand. If he is not able to do so, then he must change it with his tongue. And if he is not able to do so, then he must change it with his heart, though that is the weakest (kind of) faith." (Sahih Muslim)

Occurrence
According to Imam Muslim, the governor, Marwan, stood up to give the khutba before the Eid prayer.  He was stopped by Abu Sa’id al-Khudri who told him “the prayer precedes the khutba,” to which Marwan replied, ‘we have left that practice.’  Abu Sa’id then told him that the Prophet (saw) said, “Whosoever of you sees an evil must change it by his hand…

Seeing 

While this hadith refers to actual witnessing of a wrong-doing, the majority opinion is that this obligation includes knowledge of any wrong.  In terms of acquisition of this knowledge of a wrong-doing it must have a legitimate, trustworthy source.  Under no circumstances is it appropriate to act upon suspicions, nor to delve into suspicion and pin the tail on an innocent person – Muslims are not permitted to ‘witch-hunt.’  The Prophet (saw) taught us, “Do not spy on one another.” (Muslim)

Evil (((( 

The Islamic definition includes anything rejected by or objected to by the Shar’iyah.  Important to note is that Munkar is Munkar despite who is engaged in it; meaning that even if a non-muqallaf is committing Munkar, it must still be stopped.  Further, it is the actual Munkar that should be focused on – not the person engaged in it.

This is different than Maasiyah, which is a more specific type of Munkur defined as disobedience.   Disobedience does not necessarily connote an act of evil and applies only to those who are muqallaf.
Ma’roof is the opposite of Munkar in that it includes all acts of obedience to Allah and any unobjectionable act.  This significance is that when the Prophet (saw) commands that evil be changed, this can only occur by commanding Ma’roof.  

Who is Responsible?

Essentially, every single Muslim is responsible for enacting this command of the Prophet (saw), but there are certain people who have an added responsibility to ensure that this occurs.  The people who are foremost accountable in this regard are those who are in authority because they have the ‘power’ to change the evil with their ‘hand.’  Thus, it could apply to government, rulers and/or every person in a position of authority.  The second most accountable are those whose voices are heard – scholars, governors, educators, those who are second in charge (ex. a wife or eldest child in a family).

Thus, it is realized that this is a communal obligation (Fard Kifaya).  However, it may also be an individual obligation (Fard ‘Ayn) in the case where only one person hold specific knowledge that he/she must act upon to eradicate evil.
Is Piety a Pre-Requisite?

In short, no; the person in authority does not have to be a pious person to act upon eradication of evil.  This may cause some confusion for a number of reasons.  First, based on simple logic, there is little effect on the heart of a sinner who is being admonished by another sinner.  For example, a drunk telling another drunk not to drink, or a father who smokes telling his son not to smoke.  Second, the sinner may not have the ability to understand the evil of their sin and, thus, would not know to warn others.  Third, the Qur’an states:

أَتَأْمُرُونَ النَّاسَ بِالْبِرِّ وَتَنسَوْنَ أَنفُسَكُمْ وَأَنتُمْ تَتْلُونَ الْكِتَابَ أَفَلاَ تَعْقِلُونَ

Enjoin you righteousness on the people and you forget (to practice it) yourselves?  And you recite the Scripture! Have you then no sense? (Al-Baqarah 2:44)

Fourth, the Prophet (saw) said, “A man will be brought and thrown into hell and he will circumambulate in Hell like a donkey of a flour grinding mill.  All the people of Hell with gather around him and will say to him, O so and so, didn’t you order others to do good and forbid them from doing evil?’  That man will say, ‘I used to order others to do good but I myself never used to do it and I used to forbid others from evil while I myself used to do evil.” (Bukhari and Muslim)
Thus, this idea needs to be cleared up from a Fiqh point of view.  The Qaa’ida that can be extrapolated from the command:

تَأْمُرُونَ بِالْمَعْرُوفِ وَتَنْهَوْنَ عَنِ الْمُنكَرِ
Enjoin what is good and Forbid what is evil (Aali Imran 3:110)

· The Muslim must order him/herself to do good
· The Muslim must prevent him/herself from doing evil

· The Muslim must order others to do good

· The Muslim must order others from doing evil

· All of the above are independent injunctions/principles 

Thus, if a person shies away from these respective responsibilities then the sin continues to be compounded.  But, if a person confronts the evil then this may even serve as a motivating factor to helping oneself give up sinning.  Allah would not punish a person for stopping another from sinning.
Change it with your Hand
First and foremost is the word “Change” or “Removal” versus the word “Forbid.”  Forbiddance condemns a repeated sin, but Change implies a physical intervention to prevent repetition of the sin.  For example, there is a difference between telling someone alcohol is haraam and taking away the bottle and smashing it.  It is more appropriate to physically stop the evil from ever continuing.  Another great example is after Fath-al-Makkah when the Prophet (saw) destroyed every idol in the Kaba and when he (saw) sent out Ali to destroy every statue, picture and raised grave. (Muslim)  It is important to destroy the instrument of evil so that no one coming afterward could ever engage in it.  A modern example is if a Muslim is trying to rid him/herself of evil types of music it is more appropriate for the CDs to be destroyed rather than giving them to a non-practicing Muslim or even a non-Muslim – why should the poison be spread?

Having stated all of this, the Muslim must still always act as a Muslim when carrying out this injunction.  This means that the evil must be real and present and must actually have the need to be removed.  Second, if the Muslim is not in a position to remove the evil him/herself then help should be sought out.  Third, the Muslim must ensure that removal of this evil will not bring about more fitnah and a Muslim must not go beyond the necessarily limits to stop an evil.  Lastly, the Muslim must not act in spite or ‘tit-for-tat’ or to ridicule another.
Qualities possessed by a Caller who enjoins the good and forbids the evil

· Ikhlas (Sincerity) - since enjoining the good and forbidding the evil becomes an action pleasing to Allah and accepted by Him only if it is done with sincerity for Him.

· 'Ilm (Knowledge) - as Allah commands:Say: This is my path, I do call to Allah upon clear knowledge.[Surah Yusuf (12): Ayah 108]

This is an important condition since the Caller must know what matters are good, so he enjoins it, and what matters are evil, so he forbids it. Ibn Taymiyyah stated that it is necessary to possess the knowledge of good and evil and of the difference between them, and it is necessary to know the situation of the person being commanded or forbidden. 

· Hikmah (Wisdom) - which means saying or doing the right thing in the right way at the right time to the right person, as prescribed by Allah in His statement:Call to the way of your Lord with wisdom and beautiful admonition. [Surah an-Nahl (16): Ayah 125]

Ibn Taymiyyah wrote: Enjoin the good in a good way and do not forbid the evil in an evil way.
· Hilm (Forbearance) and Rifq (Gentleness) - especially in the face of opposition from the people. As Allah said to His Messenger (saw): And by the Mercy of Allah you were able to deal gently with them. If you had been severe and harsh-hearted, they would have broken away from you.[Surah al-Imran (3): Ayah 159]

The Prophet(saw) also said: Indeed gentleness does not enter into anything except it beautifies it, nor is it removed from anything except that it makes it ugly. (Muslim)

· Sabr (Patience) - since the people whom the Caller opposes in enjoining good and forbidding evil, may be stubborn to his call and may even try to harm him. 

Ibn Taymiyyah says in al-Istiqaamah, concerning the call to the good and away from the evil: Knowledge must precede it, gentleness must accompany it and patience must follow it. Shaikh al-Humaid, the teacher of Shaikh Ibn Baz, said, in an explanation of Surah al-'Asr that Allah makes an oath that mankind will be in a state of deficiency, except with four conditions, which are: (a) iman, (b) good actions, (c) encouraging each other to the truth which means enjoining the good and forbidding the evil, and (d) encouraging each other to patience, which is required after enjoining good and forbidding evil. Furthermore each person will have a level of deficiency in accordance with the level of lack of any of these four.

· Tawaadu' (Humility) - since the people will not heed if the Caller is arrogant or he seeks to put himself above others.

· Qudwah (Good example) - for the Caller himself becomes a model to the people to whom he calls, doing those things which he enjoins and leaving those things which he forbids. Allah says:O you who believe! Why do you say that which you do not do. It is a most hateful thing to Allah that you say that which you do not do.[Surah as-Saff (61): Ayah 2-3]
· Husnul-Istimaa' (Good listening) - which is that the Caller is attentive to the needs and feelings and also the complaints of the people whom he calls.
· Shajaa'ah (Courage) - which does not refer to strength of the body; rather it is the strength of the heart, together with knowledge - this differentiates between true courage and mere recklessness.
· Karam (Generosity). 

Not Able To

The most obvious case in which this would apply is lack of ‘political power’ and/or the necessary physical strength or physical faculties.  However, Jamal Zarabozo outlines four other situations:

· A person can remove the evil, but it will lead to a greater evil/fitnah

· A person can remove the evil, but will expect the same evil to reoccur

· A person can remove the evil, but will experience verbal abuse in the process

· A person does not have enough knowledge to recognize an act as evil

· A person is physically strong, but will experience harm and/or retribution

With his Tongue

ادْعُ إِلِى سَبِيلِ رَبِّكَ بِالْحِكْمَةِ وَالْمَوْعِظَةِ الْحَسَنَةِ وَجَادِلْهُم بِالَّتِي هِيَ أَحْسَنُ إِنَّ رَبَّكَ هُوَ أَعْلَمُ بِمَن ضَلَّ عَن سَبِيلِهِ وَهُوَ أَعْلَمُ بِالْمُهْتَدِينَ

Invite to the Way of your Lord with wisdom and fair preaching, and argue with them in a way that is better. Truly, your Lord knows best who has gone astray from His Path, and He is the Best Aware of those who are guided. (An-Nahl 16:125)
When using the tongue, the Muslim must take care not to say something regretful or something that would incur the Wrath of Allah.  As such, never call the sinner a bad name nor insult them or their families.  Instead, approach the sinner with sincerity and calmness.  One such way is to speak about the sin in a general, indirect manner while speaking publicly.  The second step may be to attempt private counseling and/or warning the sinner and this should be handled in a brotherly manner which connotes love and care for.    

However, not everyone is well suited to kindly stated redirection away from sin; these category of people require more harsh language with raised tone and/or punishment.  This is why Allah provided both types of ayat throughout the Qur’an.  Further, Allah revealed:
وَلَا تُجَادِلُوا أَهْلَ الْكِتَابِ إِلَّا بِالَّتِي هِيَ أَحْسَنُ إِلَّا الَّذِينَ ظَلَمُوا مِنْهُمْ 

And argue not with the people of the Scripture, unless it be in (a way) that is better (with good words and in good manner), except with such of them as do wrong (Al-'Ankabut 29:46)
يَا أَيُّهَا النَّبِيُّ جَاهِدِ الْكُفَّارَ وَالْمُنَافِقِينَ وَاغْلُظْ عَلَيْهِمْ 

O Prophet! Strive hard against the disbelievers and the hypocrites, and be harsh against them. (At-Tawbah 9:73)
If this still does not work, then the final resort should be a threat to make a report to the appropriate law-enforcing authorities.  

With his Heart

Evil is something that should never be accepted, at all and without excuse.  As such, the heart must always hate evil and want for it to be changed and should wish to have the power to make it change.  Abdullah ibn Mas’ood, according to Ibn Rajab, said, ‘Soon those who live among you will see evil and he will not be able to do anything other than to have Allah know that he hates it.” 

Further, changing with the heart includes struggling against the evil with the heart as is mentioned by the Prophet (saw):

There is no prophet that was sent to a nation before me except that he had from his nation helpers and companions.  They should follow his way and implement his orders.  Then came afterwards generations that would say what they did not do and do what they did not say.  Whoever struggled against them with his hand is a believer.  Whoever struggled against them with his tongue is a believer.  And whoever struggled against them with his heart is a believer.  Beyond that there is not faith, even equivalent to that amount of a mustard centre. (Muslim)
NO FEAR 

Under no circumstances should the Muslim feel fear or consider repercussions at correcting an evil that is occurring.  If this is allowed to happen then evil will become commonplace and accepted, undoubtedly leading to the destruction of society and the species:

لُعِنَ الَّذِينَ كَفَرُواْ مِن بَنِي إِسْرَائِيلَ عَلَى لِسَانِ دَاوُودَ وَعِيسَى ابْنِ مَرْيَمَ ذَلِكَ بِمَا عَصَوا وَّكَانُواْ يَعْتَدُونَ كَانُواْ لاَ يَتَنَاهَوْنَ عَن مُّنكَرٍ فَعَلُوهُ لَبِئْسَ مَا كَانُواْ يَفْعَلُونَ

Those among the Children of Israel who disbelieved were cursed by the tongue of Dawud and 'Iesa, son of Maryam . That was because they disobeyed and were ever transgressing beyond bounds.   They used not to forbid one another from the Munkar  which they committed. Vile indeed was what they used to do. (Al-Ma'idah 5:78-79)
The Prophet (saw) said, “The similitude of the one who fulfills Allah’s commands and the one who falls into what Allah forbids is like a people who drew lots for places on a boat – some of them got the upper level and others got the lower level.  When the people on the lower level required water they had to ask the people on the upper level.  They then said, ‘If we were to make a hole in our portion we would not have to bother the people above us to get water.’  If the people on the upper level let them proceed with their plan everyone would be destroyed.  However, if they join hands with the lower level people (i.e. stop them from the harm they are doing), they will be saved and they will save all of them.” (Bukhari)[image: image2.png]
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