
Hadith  5

On the authority of the Mother of the Faithful, Umm Abdullah Aa’isha (ra
) who said, “The Messenger of Allah (saw
) said, ‘Whoever innovates something in this matter of ours that is not from it will have it rejected.” (Bukhari and Muslim) 
In another narration
, it reads: “Whoever does an act that is not in accordance with this matter of ours will have it rejected.” (Sahih Muslim)

The Narrator: Aa’isha (Humayra) as-Siddiqua

In the history of humanity there have been many great men and women who have contributed much to advancement of civilization.  Many of these people were prophets, kinds, philosophers and scholars.  Other then the Prophets most if not all of those names have been forgotten.  But there is one scholar whose name has never been forgotten – quite the opposite, it is a name spoken many times a day and with much love and adoration.

She never graduated from any university but her teachings, her legal ruling; her life is studied around the world in faculties of literature, politics and law.

Her example is one of the most important for us to know about, after the Prophet (saw), because her life and struggle is proof that a moan can be much more learned than a man; and that woman can exert influence over men and provide all of humanity with inspiration and leadership and still be totally feminine, a source of joy to her family.

This is the person of Aa’isha bint Abi Bakr, the final and 2nd most beloved wife of the Prophet (saw).

Aa’isha became the Prophet’s (saw) wife in Mecca when she was most likely in the tenth year of her life but her wedding did not take place until the second year after the Hijra when she was about 14 or 15 years old.

Of the Prophet’s wives in Medeena, it was clear that it was Aa’isha that he loved most.  From time to time, one or the other of his companions would ask: “O Messenger of God, whom do you love the most in the world?”  He did not always give the same answer to this question for he felt great love for many for he daughters and their children, for Abu Bakr, for Ali, for Zayd and his son Usamah.  But of his wives the only one he named in the connection was Aa’isha.  She too loved him greatly in return and often would seek reassurance from him that he loved her.  Once she asked him: “How is your love for me?”

“Like the rope’s knot,” he replied meaning that it was strong and secure.

Aa’isha was really a generous soul and a patient one.  She bore with the rest of the Prophet’s household poverty and hunger which often lasted for long periods.  For days on end no fire would be lit in the sparsely furnished house of the Prophet (saw) for cooking or baking bread and they would live merely on dates and water.  Poverty did not cause her distress or humiliation; self-sufficiency when it did come did not corrupt her style of life.

Later when the Muslims were favoured with enormous riches, she was given a gift of one hundred thousand dirhams.  She was fasting when she received the money and she distributed the entire amount to the poor and the needy even though she had no provisions in her house. Shortly after, a maidservant said to her: “Could you but meat for a dirham with which to break your fast?”

“If I had remembered, I would have done so,” she said.

Aa’isha lived on almost fifty years after the passing away of the Prophet (saw) and she died in the year 686 C.E.  She had been wife for a decade. Much of this time was spent in learning and acquiring knowledge of the two most important sources of God’s guidance, the Qur’an and the Sunnah of His Prophet (SAW).  Aa’isha was one of three wives (the other two being Hafsah and Umm Salamah) who memorized the Revelation.  Like Hafsah, she had her own script of the Qur’an written after the Prophet (saw) had died.

So far as the Ahadith or sayings of the Prophet is concerned, Aa’isha is one of four persons (The others being Abu Hurayrah, Abdullah ibn Umar, and Anas ibn Malik) who transmitted more than two thousand authentic hadith.  Many of these pertain to some of the most intimate aspects of personal behaviour which only someone in Aa’isha’s position could have learnt.

Many of the learned companions of the Prophet (saw) and their followers benefited from Aa’isha’s knowledge.  Abu Musa al-Ashari once said: “If we companions of the Messenger of God had any difficulty on a matter, we asked Aa’isha about it.”

Her nephew Urwah asserts that she was proficient not only in fiqh but also in medicine (tibb) and poetry.  Many of the senior companions of the Prophet (saw) came to her to ask for advice concerning questions in heritance which required a highly skilled mathematical mind.  The Prophet (saw) referring to her extensive knowledge of Islam is reported to have said: “Learn o portion of your religion (deen) from this red coloured lady.” “Humayra” meaning “red-coloured” was an epithet given to Aa’isha by the Prophet (saw).

Aa’isha not only possessed great knowledge but took an active part in education and social reform.  As a teacher she had a clear and persuasive manner of speech and her power of oratory has been described in superlative terms by al-Ahnaf who said: “I have heard speeches of Abu Bakr and Umar, Uthman and Ali and the Khulafa up to this day, but I have not heard speech more persuasive and more beautiful from the mouth of any person than from the mouth of Aa’isha.”

When people wonder of the great women in Islam, then let them look at Aa’isha (Humayra) as-Siddiqua (the respondent, the one who affirms the truth).

Question 1: What are the names of our other mothers?
Question 2: Why are they called our “mothers?”

Breaking It Down…
The most important purpose this hadith serves is in the area of proof and evidences when establishing an aspect of this religion.  This is because all evidences that are brought forward are to either confirm or deny the permissibility of a religious action and, as such, this hadith draws the middle line.
Secondly, this hadith does NOT stand alone – rather, it is confirmed by the ayat in the Noble Quran:

الْيَوْمَ أَكْمَلْتُ لَكُمْ دِينَكُمْ وَأَتْمَمْتُ عَلَيْكُمْ نِعْمَتِي وَرَضِيتُ لَكُمُ الإِسْلاَمَ دِينًا
This day, those who disbelieved have given up all hope of your religion, so fear them not, but fear Me. This day, I have perfected your religion for you, completed My Favour upon you, and have chosen for you Islam as your religion. (Al-Ma'idah 5:3)
The main idea behind this hadith is that everything has already been established by Allah and there are no additions or deletions necessary to this religion – it is complete and has been perfected.  Thus, to introduce anything into this religion is to say that Allah and His Messenger (saw) are lying.  Nothing that anyone can introduce can be better or equal to what has already been established by Allah and His Messenger (saw). 
Why did the Prophet (saw) choose to say “this matter of ours” rather then just saying “Islam?”  What is significant about this phrase is that the Prophet (saw) is claiming ownership over this deen for himself and his ummah.  This “matter” refers to all of the deeds and actions regarding a Muslim’s way of life. Furthermore, it implies that living out this deen must in accordance with what the Prophet (saw) established as his Sunnah.

An example related to this is that if a person prays without ablution then his/her prayer is rejected. Another example is if a person has a choice between praying on soft carpet or hard concrete and chooses to pray on the hard concrete thinking he/she would be rewarded for this unnecessary hardship – this action would be rejected as well because there is no reward mentioned in the Quran and/or Sunnah.

Why would Imam an-Nawawi mention the second version of this same hadith?  It has to do with the wording.  Many people may state the claim that they are following a known innovation but that it’s okay to do this because they are not the ones who invented it – they are only following the masses.  The second wording states clearly that this is a flimsy and invalid because each individual will be judged as an individual – i.e. the actions will be rejected regardless of who invented the matter.
Question – doesn’t this mean we are following blindly and not questioning?  Answer – No, this is not what is being stated in this hadith.  Rather, Islam is a religion in which people are allowed and, in fact, encouraged to question and explore – this is how real learning happens.  However, there are boundaries in terms of practicing this religion and this is because we want to reach Allah the way He wants us to reach Him. We cannot make up methods of our own choosing to accomplish this goal – this would be as foolish as a student saying to me that he will only take 1 science credit and 2 English credits and 15 gym credits to earn his high school diploma.  My answer would be, “Sorry Joe, but life doesn’t work that way – diploma requirements have been mandated and everyone has to play by the rules.”  If not, then the person would fail in their mission to graduate.  By the same token, if a person were to make up their own rules on how to worship Allah and gain entrance to Paradise then that erroneous methodology would fail dismally, as has been sated in the Noble Quran:

وَأَنَّ هَـذَا صِرَاطِي مُسْتَقِيمًا فَاتَّبِعُوهُ وَلاَ تَتَّبِعُواْ السُّبُلَ فَتَفَرَّقَ بِكُمْ عَن سَبِيلِهِ ذَلِكُمْ وَصَّاكُم بِهِ لَعَلَّكُمْ تَتَّقُونَ
"And verily, this is my Straight Path, so follow it, and follow not (other) paths, for they will separate you away from His Path. This He has ordained for you that you may become Al-Muttaqun (the pious)." (Al-An'am 6:153)
Two types of Actions: In terms of daily actions in our lives there are two types: Mu’ammalat and Ibadaat.  Those that are Mu’ammalat are daily living things related to worldly life and all of these are permissible so long as there is nothing in the Quran and/or Sunnah to prohibit it.  

Actions and deeds pertaining to Ibadaat (worship) must be sanctioned by the Quran and/or Sunnah or else they will be rejected.  The implication if one is to innovate is to say that there is another source of knowledge besides Allah which legislates and permits other actions of worship – i.e. this is Shirk, as is mentioned in the Noble Quran:

أَمْ لَهُمْ شُرَكَاء شَرَعُوا لَهُم مِّنَ الدِّينِ مَا لَمْ يَأْذَن بِهِ اللَّهُ وَلَوْلَا كَلِمَةُ الْفَصْلِ لَقُضِيَ بَيْنَهُمْ وَإِنَّ الظَّالِمِينَ لَهُمْ عَذَابٌ أَلِيمٌ
Or have they partners with Allah (false gods), who have instituted for them a religion which Allah has not allowed. And had it not been for a decisive Word (gone forth already), the matter would have been judged between them. And verily, for the Zalimun (polytheists and wrong-doers), there is a painful torment. (Ash-Shura 42:21)
Question – how do we know if something has been sanctioned by Allah?  Answer:
1. The action must be in accordance with the Shar’iya by way of reason. For example, gathering on the occasion of a person’s death to recite Quran and seeking forgiveness for that person collectively is an action never established by the Prophet (saw) or his companions and so this is gathering is not acceptable; another example may be gathering on the night of ascension (Isra’ wal Miraj) or gathering on the night of the Milad.  However, gathering every night during Ramadan for Tarawih is okay and is sanctioned.
2. The action must be in accordance with the Shar’iya regarding the type of act.  For example, if someone wants to do zabiha on Eid ul Fitr will have it rejected – because there is no evidence to support this.  Also, if a person wants to sacrifice a cow instead of a sheep/goat on Eid ul Adha will have his/her act rejected.

3. The action must be in accordance with the Shar’iya with regard to time, number and place.  For example, one cannot pray Fajr at 12:00 p.m. Also, one cannot pray five rakat for Dhuhr.  Furthermore, it is unacceptable to fast during the month of December, as opposed to Ramadan
. Also, one cannot go to Muzdalifah on the day of Arafat to make du’a there.
4. The action must be in accordance with the Shar’iya and performed in the way that the Shari’ya outlines and specifies.  For example, one cannot perform wudu’ starting from the feet.

Are there actions of the worldly life which may fall into areas of prohibition?  Of course – for example, a chaste woman cannot marry without her guardian being present.  Also, a person cannot deal in gambling, alcohol and eating pork.

In conclusion of this hadith, we remind ourselves of the words of the Prophet (saw) who said, “The worst of all affairs in this religion are newly invented matters.  Every newly introduced affair is an innovation/heresy. Every innovation/heresy is a misguidance and every misguidance will lead to the hellfire.” (Tirmidhi)
An innovation, linguistically, is any unprecedented matter. In Islamic legal terms, it is defined as any contrived religious matter that infringes upon the jurisdiction of Islamic Law and is done as an act of devotion. 

This applies to an act of worship contrived in their entirety, like when people seek to worship Allah through devotional singing and dancing. It also applies to acts of worship taken out of their proper contexts. A practice that is established by the Quran and Sunnah for a certain act of worship cannot be performed outside of it.

Formal rites of worship are actions that are done with the sole and express purpose of worshipping Allah. We are not permitted to make up these rites ourselves. We may only worship Allah in the manner that Allah has instructed us to worship him. We may not contrive new acts of worship or modify those that Allah has established for us.
Innovation - Heresy - Bid’a 

وَمَا آتَاكُمُ الرَّسُولُ فَخُذُوهُ وَمَا نَهَاكُمْ عَنْهُ فَانتَهُوا وَاتَّقُوا اللَّهَ إِنَّ اللَّهَ شَدِيدُ الْعِقَابِ
And whatsoever the Messenger (Muhammad (saw)) gives you, take it, and whatsoever he forbids you, abstain (from it), and fear Allah. Verily, Allah is Severe in punishment. (Al-Hashr 59:7)
In order to look at these terms congruently, we turn to the most common definition as stated by Abu Ishaq al-Shatibi al-Maliki
.  He states the following in his popular book, Al-‘Itisam:

Bid`a is an expression about a particular matter or a particular way of acting

in the deen, which is invented. And it is invented in a particular way that resembles the way that has been prescribed (mashru’a). And the objective of this new way is for one to go overboard in his devotion to Allah (Be He glorified and exalted).” 
That is the objective: to go overboard in devotion to Allah (Be He glorified and exalted). And in this definition is the assumption that there is already an [exclusive] way that has been legislated; and when someone comes and takes a different approach regarding that thing, then this is the innovation; it is  blameworthy and is what the Prophet (saw) referred to in the hadith, “Every bid`a is misguidance.” (Tirmidhi)

This definition is taken according to the opinion of those who don’t include matters of custom within the definition of what “bid`a” is. But such people only restrict bid`a to matters of worship. 
Then there is another definition for those who apply bid`a to acts of worship and custom together. It is said in this particular regard that innovation is a matter of methodology or way which is invented and carried out in a form which resembles the way which has been prescribed, such that the one who does it seeks by it the [same] matter [or objective] which is sought by that [method] which has been prescribed already. 
As for the term “tariqa” (which is ‘methodology’ or ‘way’), “sabil” (path), “sunnah” (habits or practices), all of them have one meaning and all of them have the meaning of ‘that which has been drawn for one to walk upon.’ And this way of doing things has been attached to a way of doing things in the deen, because the deen is where it is enlisted. And the one who does it attributes that action to the deen. 
But if it happens that this particular way or practice is something invented in relationship to secular matters specifically, that thing will not be called a bid`a. And so an example of new things which are worldly matters which are newly introduced that have no precedence are the different arts and crafts that have been invented, which did not exist in the past among the different countries and different peoples, which had no precedent before them. 
And since we know that the different approaches in the deen divide into different categories, and among those different categories that they divide into are those things which have a basis in the shari’ah, and there are others that do not have a basis in the shari’ah, as a result of this, we have specifically applied this definition (bid’a) to those things which do not have a basis in the shari’ah. 
As such, by mentioning this specific part of the definition, all of those things which appear to a person at first glance as being things which have been invented, newly introduced and condemnable which pertain to the deen, this particular characteristic of the definition excludes those things from being considered innovations. 
An example of such is the innovation or introduction of the science of nahw wa tasrif (Arabic grammar and word conjugation), definitions, legal source methodology, the science of kalam or `aqeeda, and all the other sciences which serve the shar’iya of Islam. For verily, even though these are things which did not exist during the first age of Islamic history, the foundation of those things were present in the Law at those times, though they specifically did not exist. 
Another controversial example of that is the order given to vowel the Qur’an that has been transmitted from the past. And the sciences related to the language are things which guide us to correctness about the Qur’an and the Sunnah. The reality of the sciences related to language, they are the essence or knowledge of true devotion done with the different expressions of the Law, which indicate the different meanings that they indicate, in relationship to how they are to be taken and how they are to be conveyed.

Another major issue of discord is the congregational tarawih prayers in Ramadan.  The fact is that the Prophet had already prayed tarawih for three nights in congregation. On the other hand, the majority of the `ulama said that what Umar did was a bid`a, and the proof that it was a bid`a is that he said it was
. And a proof that there is such a thing as a good bid`a is that he said, “This is a good bid`a.” 
So for them, a bid`a is ‘what did not exist during the time of the Messenger (saw);’ and so something which is new, as long as they have a textual basis based on established, acceptable past practice, is not a bid`a. 
And this may be based it not just a general verse from the Qur’an, or a general statement from the Sunnah, but on  ‘ijma (scholarly consensus), qiyas (legal analogy), ihstihsan (the analogy  inconsistent with what is apparent) or al-masalih al-mursala (the consideration of an unspecified interest), or the various other sources of Islamic law that the different Schools of Fiqh accept. 
These types of rulings are called “maslahah mursalah” and the reason this exists is to uphold the essence of the Shar’iyah which came to uphold the five necessities of life: Religion, Nafs (person), Aql (reason), Progeny, and wealth.  So, this type of “bid’ah” comes about as a necessity to protect what the Shari’yah was sent for.
For example, when they gathered the Qur’an into one Book, the Prophet didn’t do it in his time and therefore it was a bid`a. Imam al-Shatibi replied, No, it is not a bid`a, because Abu Bakr did it. And the Messenger of Allah said, ‘Follow my example and the example of the Rightly-Guided Successors, cling to it with your molars.
” So there is a basis for it and it therefore is not a bid`a.  A related matter is when the Companions decided to canonize one official reading of the Qur’an, even though it had been allowed during the time of the Prophet for them to read the Qur’an in their different dialects. [For he (saws) said] “The Qur’an has been revealed in seven different ways, so recite for them whatever is easy for you.” But during the time of Uthman ibn `Affan, he ordered that those which were not written in the dialect of the Quraysh be burned, and established one official text or reading of the Qur’an and sent them off to the different corners of the Islamic world. The Prophet (saw) didn’t do that and so it is a bid`a according to the majority. Imam al-Shatibi however replied with the same response as above.

So the majority defines bid`a as what was outside of the time of the Messenger and Imam al-Shatibi defined it merely as, “whatever doesn’t have a foundation.
”

So, if someone does a Bid’a does that make them a Non-Muslim?

The notion of adherence is an important distinction as Sheikh al-Islam ibn Taymiyyah has mentioned in differentiating between bidah and opposing the sunnah. So we say that person has opposed the sunnah in his action and we do not say that he is an innovator except if he adheres to the opposition of the sunnah and makes it part of the religion.

If a person adheres to the innovation after explanation of its error, or if he adheres to it and does it all the time, then this enters into the realm of bid’ah.  It is important to remember that we cannot judge whether this would take a person outside the realm of Islam – in this instance, mainly because bid’ah refers to issues of Fiqh and not necessarily to the issues of Aqeedah.  However, if a person decides to adhere to a bid’ah and declares that those who oppose this bid’ah are not Muslim, then it becomes clear where that person stands. 
Answer 1:

1. Khadeejah bint Khuwaylid 

· Gave birth to the Al Qasim
, Abdullah (also known as Taiyeb, Tahir), Zaynab, Ruqayah, Fatimah, and Umm Kulthoom

2. Sawdah bint Zam’ah ibn Qays 

3. Aa’ishah bint Abi Bakr al-Siddeeq

4. Hafsah bint ‘Umar

5. Zaynab bint Khuzaymah

6. Umm Salamah (Hind) bint Abi Umayyah

7. Juwayriyah bint al-Haarith

8. Zaynab bint Jahsh 

9. Umm Habeebah (Ramla) bint Abi Sufyaan

10. Maymoonah bint al-Haarith

11. Safiyyah bint Huyayy ibn Akhtab

· Marriya al Qabtiyya – maid servant given by the king of Egypt; a Coptic – gave birth to Ibrahim

Answer 2:

The Prophet is closer to the believers than their ownselves, and his wives are their (believers') mothers (as regards respect and marriage). (Al-Ahzab 33:6)
References:


Commentary on the Forty Hadith of An-Nawawi by J.D.M. Zarabozo


Explanation of the Forty Hadith by Sh. Salman Al-Oudah


Explanation of the Forty Hadith by Dr. Badi (Islamic University of Malaysia)


Explanation of Nawawi’s Forty by Sh. Abdul Aziz ibn Abdullah Aal Ash-Shaykh < www.taimiah.org>








� Radi Allahu ‘Anha – May Allah be pleased with her


� Sal’Allahu ‘Alayhee wa Sallam – May the Peace and Blessings of Allah be upon him


� This version has also been collected by Imam Bukhari, but was not collected in his Sahih because the isnad is Mu’allaq (hanging) – refer to previous notes on classification of hadith


� This is the action of the Lost-Found Nation of Islam cult or so-called Black Muslim cult 


� Imam Abu Ishaq al-Shatibi al-Maliki (d. 790) grew up in Granada Muslim Spain and died in the year 790 Hijri He is one  of the foundational scholars of Usul al-fiqh or methodology of law whose books are required reading in that field. He laid great emphasis on the requirement of complete knowledge and erudition in the Arabic language, not merely correct understanding, for those who practice ijtihad. In his book al-Muwafaqat fi usul al-shari`a (The congruences of the sources of the Divine Law) he held that the language of the Qur'an and the Sunna is the key to the comprehension of such scholars, and that the ijtihad of anyone deficient in this respect was unacceptable. Since the opinion of the mujtahid is a hujja or proof for the common person, this degree of authority necessitates direct access to the sources and full competence in Arabic





� This is the famous statement of Umar ibn al-Khattab (ra) when he gathered the people behind one imam, as they used to pray separately in Ramadan – he gathered them in the taraaweeh behind one imam and said: What a good innovation this is.  He called it an innovation in the linguistic sense since it was something new that occurred in his time.  There is no previous example of this in the time of Umar’s reign.  So the word innovation is associated with the language and secondly with the speaker.


� Tirmidhi, #28 in Imam an-Nawawi’s 40 Hadith





� Important: the Prophet (saw) forbade us from using his “Qunya.”  This means that one should NOT name his first child Al-Qasim and then go by the Qunya “Abul Qasim”


2 What is a Qunya?  There are five parts to a person’s name according to Islamic practice: Qunya, Ism, Nasab, Nisba & Laqab. Qunya is when a person uses the prefix “Abu” or “Umm” before the name of their firs son/daughter. Ism is the person’s actual first name. Nasab is the indication of one’s lineage and this is indicated by the use of “ibn/bin” or “bint” as a suffix to one’s Ism.  The Nisba is the indication of a specific locality of a person (eg. al-Kennedy: the Canadian; al-Alabani: the Albanian) or a person’s vocation (eg. al-Mudaris: the teacher; al-Muhandis: the engineer).  The Laqab is a person’s title which is usually given by his/her peer group to indicate a personality trait (usually positive) – eg. Abu Bakr was As-Siddique and Omar ibn Al-Khattab was Al-Farooq and the Prophet (saw) was Al-Ameen





